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EDITORIAL POLICY 


LIVING ORTHODOXY comes to birth in a desire to uphold and convey 
in the midst of contemporary American society the living tradition of 
Orthodox Christianity---the Faith of the Apostles and Fathers. Pub- 
lished six times yearly, it is especially oriented to those of Western 
materialist/rationalist background who seek a deeper life in the Faith 
---converts, seekers, listeners. Hopefully, it will also be of value 
to those with deep roots in Orthodoxy. Coming as it does from the ex- 
perience of converts still growing in the Faith, the original material 
in the paper will inevitably have an in-process character---the shar- 
ing of our growth and insights, our missteps and redirections. 

We welcome correction from those of greater maturity in the Faith 
whenever we may fail adequately to convey it. Requests for clarifi- 
cation and questions concerning the Faith will be gladly received, for 
response either by letter or further material in the magazine. Signed 
letters for publication (name withheld on request), brief and to the 
point, will be happily printed as space allows; the right to edit as 
may be necessary is retained. 

It is our intent to distinguish clearly in LIVING ORTHODOXY bet- 
ween (a) reprints of the writings of the Fathers and of other Orthodox 
sources, (b) original material intended to convey the universal teach- 
ings of the Church, and (c) material of a more personal character, re- 
flecting the insights and understandings of the individual writers. 
Suitable articles from readers will always be welcomed. 

LIVING ORTHODOXY is not copyrighted. In most cases permission to 
reproduce material will be freely granted---but we request that it be 
asked for. 

In most issues the center sheet will be devoted to "Agape Commu- 
nity Notes’, a means of keeping the many friends of the Community from 
which LIVING ORTHODOXY arises in touch with its life. 

‘As this paper comes to life, it is our hope and prayer above all 
else that it and the other publications of the St. John of Kronstadt 
Press may serve the cause of the dissemination in this land and cult- 
ure of the Faith once for all delivered to the Saints. We solicit 
your prayers, support, and constructive comment. 


SUBSCRIPTION RATES 


Individual subscriptions are $5/yr., $9/2 yr., $12.50/3-yr. Addition- 
al gift subscriptions may be ordered at $4/yr. Group rates (copies to 
single or multiple addresses) yearly: Five for $20, or 10 for $35.00. 
Subscriptions free to those unable to afford regular rates. Subscrip- 
tions and correspondence should be addressed to: LIVING ORTHODOXY, St. 
John of Kronstadt Press, Rt. #1 Box 171, Liberty, TN 37095. 
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GREAT LENT: URW BACK, O MAN, 


‘These words of a hymn familiar to many Americans might well be 
the focal theme of Great Lent, While we are called to 2 whole life 
of repentance, in this season above all others the Church calls us 
to a true turning away from the foolish ways of the world and to- 
ward the righteousness of the Kingdon. The world, the flesh and the 
devil---vocal today as never before in the blarings of a thousand 
televisions and the obstructions of a million billboards---calls us 
constantly, with all the lures of a seductress, to self-indulgence, 
self-gratification, and self-destruction. Eat, drink, lust and be 
merry---this is the song of the world. It is a 'merriness' which 
can only turn to an old age of sadness, sorrow, depression, isolation. 

Try though we may to be otherwise, much of our time and money 
are spent facing---ourselves. So long as we face ourselves, seek our 
own desires and gratifications, we set our faces squarely opposite 
to the beckoning Face of God, Who calls us to Himself and to true joy. 
If we would know joy---which mounts only to higher joy as we grow 
older in it and pass beyond this age into life eternal---ve must re- 
pent, we must ‘turn back’, we must set our faces away from ourselves 
and the world and toward Him. No man has ever been saved by self 
denial for its own sake (which inevitably turns into perverse, maso- 
chistic self-gratification), but it is quite impossible to attain 
salvation without self-denial. MWe cannot serve both God and the 
world, and their demands are quite contradictory. 

The demand for fasting from rich foods which the Church places 
upon her children in this time (but let there be no tinge of self- 
satisfaction in that: most of us will etil2 eat better than most of 
the world's people), rigorous though it may seem, is only a point of 
departure and invitation to the true fasting of heart to which we 
are called. A token self-denial in food, necessary though it may be, 
is quite without value unless we let it be a constant reminder that 
our true fast must be from ourselves, from our habitual self-indul- 
gence. Attached as we are to things, friends, relatives, even our 
own lives and desires---it is all these we are called upon to ‘give 
up'. 'If anyone wants to be a follower of mine, let him renounce 
himself and take up his cross and follow me. For anyone who wants 
to save his life will lose it; but anyone who loses his life for ny 
sake will find it.' (Natt 16:24f) These are no mere idle words, nor 
dare we take refuge in a comfortably figurative interpretation. 

If we would attain the transcendent joy of the Resurrection, we 
must prepare ourselves---both now, for the celebration of Holy Pas- 
cha to come, and throughout our lives for that Day---by turning 
back from our foolishness, setting our faces against the world and 
its snares, and allowing ourselves to be drawn by the Face of Cod. 


ae ae 


CALENDAR 
Su 11 Feb: PUBLICAN AND PHARISEE 
TRIODION begins 
Su 18 Feb: PRODIGAL SON 
Fr 23 Feb: Hieromartyr Polycarp 
of Smyrna 
Su 25 Feb: MEATFARE SUNDAY 
Mo 26 Feb: St. Porphyry of Gaza 
S13 Mar: Ancestral Saturday * 
Su 4 Mar: CHEESEFARE SUNDAY 
GREAT LENT BEGINS 
LENT T 
St. Benedict of Nursia 
LENT II 
LENT III 


IME ANNUNCIATION TO 
THE THEOTOKOS 

Ancestral Saturday * 

LENT IV 

Ancestral Saturday 

LENT V 

PALM SUNDAY 

: Great Monday * 

Great Tuesday * 

Great Wednesday 

GREAT THURSDAY 

GREAT FRIDAY 

Great Saturday 

PASCHA 

St. George # 

Mon-Sat 23-28 Apr: Bright Week * 

Su 29 Apr: THOMAS SUNDAY 


Days in capital letters are Sun- 
days or weekday celebrations of 
equivalent rank on which all Or- 
thodox Christians are expected to 
be present, whenever possible, 
for the Liturgy. Days marked (*) 
are greater festivals celebrated 
at Agape with the Liturgy or o- 
ther special services (see ser- 
vice schedule on p. 14). Some 
selected commemorations from the 
daily calendar of the Saints are 
also included. 


FEASTS AND FASTS 


The first week of the Triodion (12- 
17 Feb.) is fast-free---a reminder 
that righteousness is not to be 
found in rule-keeping. In the se- 
cond week the customary Wed. & Fri 
fast is kept. Meat is eaten for the 
last time on Meatfare Sunday. Dur- 
ing the following week, all foods 
may be taken except meat. After 
Forgiveness Vespers on Cheesefare 
Sunday the Great Fast begins: No 
dairy products, eggs or meat are ta- 
ken again until Pascha. Wine & of] 
may be used only on Saturdays & Sun- 
days, festivals celebrated with the 
Polyeleos, and on Holy Thursday. 
Fish may be eaten only on the Feast 
of the Annunciation and on Palm Sun- 
day. The Great Fast ends after the 
Divine Liturgy on Holy Pascha, and 
Bright Week is a fast-free week. 

It is customary as well during Lent 
to restrict the quantity and fre- 
quency of food taken---two meals a 
day and no eating between meals. 
Great Friday is kept as a day of 
complete abstinence from food; bread 
and water may be taken after Vespers. 


There can be no self-righteousness 
in our fasting, lest we fall into 
the trap of the Pharisee. But no 
less must we shun the path of self- 
indulgence. The Fast which Hoy 
Church calls us to keep is moderati 
really only a token---and is likely 
to leave nost of us better-fed and 
greatly more self-indulged than the 
vast majority of the people of the 
world. The rhythm of fasting and 
feasting provides us with a simple 
and practical way of recognizing at 
our tables the ebb and flow of the 
rhythm of joy and penitence which 
throbs in our worship. 


SAINTS AND HEROES OF THE PAITH 


Fach isaue of LIVING ORTHODOXY will include excerpte from the Lives 
of one or more of the Saints and more recent uncanonized heroes of 
the Faith, ov brief summaries of their lives. It is not of dead 
figures of history that ve speak, but rather of our Living brothers 
and sisters the Fat: those who stand round about us daily as 
ue pray and celebrate the oly Liturgy, Several lifetimes would 
be ineuffietent to come to know well all of them, but just as we 
dishonor our brethren in the flesh who gather to worship with us, 
if ve make no effort to know theme--ao alao we dishonor the Sainte 
if ve remain in voluntary ignorance of their Lives and teachings, 
We offer these brief lives more as an inoitement to deeper reail~ 
inge than as an end in themselves. Whenever possible, indications 
of reeourcee for further readingo will be included. 


ST. ANTONY THE GREAT 
(January 17) 

St. Athanasius" Life of St. Antony is of the kind most trea- 
sured: written by an acquaintance soon after his death, from first- 
hand knowledge and the experiences of those who knew hin---and by 
a man himself known for his sanctity. St. Antony's 'history' may 
be rapidly summarized: born in 251 AD, a wealthy young man, he was 
overcome by his hearing of the Gospel ('Go, sell what thou hast..'), 
obeyed, departed from the city to live the rest of his life in iso- 
lation in the desert, and died penniless and full of joy at the 
age of 105. OF his encounters with demons, his endless struggles, 
western novelists and painters have made rich use---but without 
giving us much of value. By contrast, St. Athanasius is far more 
interested in St. Antony's teaching---both in words and by his way 
of life, This brief passage conveys something of the spirit of 
both saints 

"After this came the persecution which the Emperor Maximin 
raised against the Church. The holy nartyrs having been led to 
Alexandria, Antony left his monastery and followed them to that 
city, saying, Let us also go down, that if called, we too may en- 
gage in the contest, or at least see them contending:---for Antony 
had a desire for martyrdom; but he was not willing to deliver him- 
self to the persecutors. He attended upon the confessors in the 
mines and prisons. He accompanied those who were summoned before 
the judges, and exhorted them to submit readily to martyrdon 
When the judge saw the boldness of Antony and his associates, he 
forbade the monks to appear in court, and ordered them to leave 
the city. The other monks hid themselves for that day; but Anto- 
ny not only disregarded the order, but washed his monk's coat to 
render it more conspicuous; and took his station in a high place 
directly in front of the judge. He was seen not only by the judge, 
but by the governor of the city and his officers, as they passed 


Everybody admired the boldness and intrepidity with which he stood 
there. He wished to be apprehended and martyred. But to his great 
sorrow, they took no further notice of him. The Lord preserved him 
for the benefit of many, that he might teach the ascetic life which he 
had learned from the Scriptures: For many, by the mere sight of his 
mode of life, were excited to imitate him. A second time he went, and 
after his own manner served the confessors; and as if bound with them, 
he underwent the labors & services to which they were condemned. 

"When the persecution was over, he left the city, and returned to 
his monastery, where he applied himself more intensely than ever to 
his ascetic practice. He fasted continually; he wore inside a hair 
shirt; outside, a skin. These he kept on to the end of his days. He 
never washed the dirt from his body. He would not even wash his feet, 
nor let them touch water when he could help it. No one ever saw him 
stripped, till his dead body was laid out for burial." 

St. Athanasius’ complete LIFE OF ST. ANTONY, together with St. 
Jerome's Lives of St. Hilarion and of St. Paul the First Hermit, may 
be obtained in a well-printed and bound paperback from Eastern Ortho- 
dox Books, P.0. Box 302, Willits, CA 95490 ($1.75 + 75¢ postage). 


RPHYRY OF GAZA 
(February 26th) 

Written by his deacon Mark, the Life of St. Porphyry is ample and 
rich in detail, both personal and historical/liturgical. St. Porphyry 
was a contemporary of St. John Chrysostom, living yet in that period 
when the Christian Faith had become the ‘official religion’ of the Em- 
pire, but the vast majority of the people, especially in such backwa- 
ters as Gaza, were yet pagan. We offer here only one passage, as of 
special value in indicating the great caution with which we must re- 
spond to apparent revelations. St. Porphyry was no gullible seeker 
after signs and wonders. 

"So they spent ten days overthrowing the temples of the idols, & 
after the said days they took counsel concerning the Marneion also, 
how they should deal with it. For some said that it should be digged 
down, and other burned down, and others that the place should be puri- 
fied and consecrated unto a church of God, and there was much search- 
ing out of this matter. And at last the holy bishop proclaimeth a 
fast to the people, and a prayer, that the Lord may reveal unto then 
how they must do. And having fasted on that day and prayed unto God 
concerning the matter, in the evening they celebrated the Holy Commu- 
nion. But during the celebration of the Communion, a child of about 
seven years, which was standing with his own mother, cried out sud- 
denly, saying: 'Burn ye the inner temple unto the foundation; for many 
terrible things have been done in it, especially the sacrifices of hu- 
man beings. And after this manner burn ye it: bring liquid pitch and 
sulfur and fat of swine, and mingle the three and anoint the brazen 
doors and set fire to then, and so shall all the temple be burned; for 
otherwise is it not possible. But the outer temple leave ye with the 


court. And after the burning, having purified the place, found ther 
a holy church.' And he said also this: 'I swear unto you before God 
otherwise may it not be done; for neither is it I that speak, but 
Christ who is within me.' These words did he speak in the language 
of the Syrians. But when they heard they all marvelled and glori- 
fied God. and this marvel came also unto the hearing of the holy 
bishop, and stretching forth his hands to heaven he glorified God & 
said, ‘Glory be unto Thee, Holy Father, that Thou hast hid these 
things from the wise and understanding and revealed then unto babes. 
And he commanded that the child and his mother, after the people had 
been dismissed fron the church, should be present in the bishop's 
house; and having put the child apart, he said to the woman: 'I ad- 
jure thee by the Son of the Living God to say whether it was thou or 
Some other, thou knowing him, who did put it into the mind of thy 
child to utter those words which he said concerning the Narnefon.' 
And the woman said: 'I yield myself up unto the terrible and dread 
judgement-seat of Christ, if I foreknew aught of the things my son 
did utter today. But if it seem good unto thee, lo! take the child 
and examine him with threats, and if anyone hath put it into his 
mind to speak these words, he will be afraid and confess, but if he 
will say nothing else, it 1s manifest that he was filled with the 
Holy Ghost." And the bishop having heard the speech of the woman 
and thought it good, said that she should be taken apart for a lit- 
tle, and the child be brought in; and the boy being set there, he 
said to him: 'who put it into thy mind to utter in the church those 
things which thou spakest concerning the Marneion?'! And the child 
was silent. Then the most holy bishop conmanded that a scourge be 
brought, and the child be stretched out, that he might be made af- 
raid. And he that held the scourge lifted up his voice and cried 
out, saying "Who told thee to speak? Say, lest thou be smitten 
with the scourge." But the boy stood dumb, uttering no word. Then 
We that stood round him said the same to him with threats; but he 
was not moved. At the last, after we had all ceased, the boy op- 
ened his mouth and said in the Greek dialect: ‘Burn ye the inner 
temple unto the foundation; for many terrible things have been done 
in it, especially the sacrifices of human beings. And after this 
manner burn ye it: bring liquid pitch and sulfur and fat of swine, 
and mingle the three and anoint the brazen doors and set fire to 
them, and so shall all the temple be burned; for otherwise is it 

not possible. But the outer temple leave ye with the court. And 
after the burning, having purified the place, found there a holy 
church. I swear unto you again before God, otherwise may it not be 
done. For it is not I that speak, but Christ who is within me.’ 

And the most holy bishop Porphyry marvelled, and all they that were 
with him, when they heard the bold saying of the boy, and how plain- 
ly he spake; and calling his mother, the bishop asked her whether 
she or her son knew the Greek tongue; but she affirmed with oaths 
that neither she nor her child knew Greek. And when he heard it, 
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again the most holy Porphyry glorified God, and bringing three coins 
gave them to the woman. But the boy beholding the coins in the hand 
of his mother cried out, saying in the Syriac tongue: 'Take them not, 
mother, lest thou also sell the gift of God for gold.' And we hear- 
ing it marveled again exceedingly. But the woman gave back the three 
coins saying to the bishop, 'Pray for me and my child and commend us 
unto God." And the holy bishop sent them away in peace." 

The somewhat antiquated language of the translation in no way de: 
tracts from the value or readability of this Life, the complete text 
of which is available from Eastern Orthodox Books ($1.50 * 75¢ post- 
age; 75¢ postage for both if ordered with the Life of St. Antony). 


ST. JOHN OF KRONSTADT 

(Oct. 19 € Dec. 20) 
Coming from a Press under his patronage, it is only fitting that the 
first issue of LIVING ORTHODOXY should include a brief life of St. John 
of Kronstadt. Born into the family of a poor country church-reader of 
far northern Russia in 1829, John was a sickly boy who did poorly with 
his lessons. Praying ardently for help, he suddenly one night found 
himself transformed, and from then on was an outstanding student. Mar- 
ried to the daughter of the Archpriest at St. Andrew's Cathedral in 
Kronstadt and called to serve there after his ordination to the priest- 
hood, he discovered to his astonishment that this was the same Church 
he had seen in earlier dreams. There he remained the rest of his life 
A dedicated pastor, Fr. John spent much of his time in the streets and 
in the homes of the poor people of the harbor-téwn, leaving with them 
all the material help he had---on occasion even returning home without 
his boots. One workman tells of his own regeneration by Fr. John's 
loving example: 

"I was about 22 or 23 at the time. (...) We lived in a wretched 
hovel. I came home not very drunk. I saw some young priest sitting 
there, holding my little son in his arms.... I wanted to abuse him 
But the tender and penetrating eyes of batushka [affectionate Russian 
for a priest] were fixed on me. I felt ashamed. I lifted my eyes and 
he was looking---straight into my soul. He began to speak. I do not 
dare to pass on everything he said, but he told me that I have para- 
dise in my little hut, because where there are children, there is al- 
ways warmth and well-being, and that I should not exchange this par- 
adise for the fumes of the beer-hall. He did not blame me---no, he 
excused everything, but there was really no excuse for me. He went 
away and I sat down and became silent. I did not cry, but I had a 
feeling deep inside me much as you have before tears cone. My wife was 
looking at me. And that's how, from then on, I became a man..., 

Many mocked and slandered Fr. John, calling him a fool; he was de- 
prived by the diocesan authorities of direct payment of his salary, for 
he always gave it away to the poor. Undaunted, he continued with his 
labors. But Fr. John's work was not to be confined to material help, 
true pastoral love and example. He was called to a higher ministry, 


one which in time made life nearly impossible for him. The in- 
tensity of his life of prayer led to the working of miracles at 
his intercession, of the first instance of which he speaks with 
deep humility: 'A certain person in Kronstadt fell ill. I was 
asked to help with my prayers. At that time I had already formed 
the habit of refusing no one's request. I began to pray and con- 
mitted the patient into Géd's hands, beseeching the Lord to ful- 
fil his holy Will with regard to the sick person, But unexpected- 
ly an old woman came to me, whom I had known for 2 long time. She 
was a God-fearing woman of deep faith.... She came to me and in- 
sistently beseeched me to pray for the sick person's recovery. I 
remember I almost became frightened: 'How can I,' I though, "have 
such boldness?’ However, the old woman had very strong faith in 
the power of my prayers and became insistent. I than confessed 
my worthlessness and sinfulness to God, recognized the Will of God 
in this matter, and began to pray for the sick person's recovery. 
And the Lord bestowed his mercy on him---he regained his health. 

I gave thanks to the Lord for his grace. On another occasion, 
there was a repetition of healing through my prayers. I then im- 
mediately recognized the Will of God in these two instances---a 
new obedience sent from God---to pray for those who would ask it.' 

These incidents were only the beginning of a life which became 
increasingly filled with such miracles and made of St. John's al- 
ready full liturgical life a miracle in itself. Beginning each 
day with Natins at 4 AM, his daily Liturgy at St. Andrew's was 
always filled to capacity---5,000 people or so. Of necessity, 
confession was general, with many shouting their sins aloud in 
the Church; Communion took so long that the service did not fin- 
ish before noon. Inmediately thereafter, Fr. John left for St. 
Petersburg to make countless sick-calls, rarely returning home be- 
fore midnight. 

Having celebrated Liturgy for the last time on December 10, Fr. 
John departed this world on December 20, 1908. Ten thousand were 
present for his funeral, which had rather more the triumphal cha- 
racter of a canonization. St. John left behind him voluminous 
writings (when did he have time?!), of which MY LIFE IN CHRIST is 
available in English (in a beautifully bound volume; also Vol. 26 
No. 5 of "Orthodox Life" upon which this brief summary relies) 
from Holy Trinity Monastery, Jordanville, NY 13361. Our own ex- 
perience bears out St. John's reputation as a wonder-worker, and 
we call to him with all the Lord's faithful: 

© thou who from infancy wast chosen by God, and didst miracu- 
lously receive from him in childhood the gift of teaching, and 
wast gloriously called to the priesthood in a vision during sleep: 
Thou didst prove to be a wonderful shepherd of the Church of 
Christ, 0 Father John, namesake of grace. Pray Christ God that 
we may all be with thee in the Kingdon of Heaven! 

(Kentakion for the Feast) 


INTRODUCTION TO THE HOLY FATHERS OF ORTHODOX SPIRITUALITY 
(Excerpted from ORTHODOX WORD) 


Never has there been such an age of false teacher as this pitiful 
20th century, so rich in material gadgets and so poor in mind and soul. 
Every conceivable opinion, even the most absurd, even those hitherto 
rejected by the universal consent of all civilized peoples---now has 
its platform and its own ‘teacher’. A few of these teachers come with 
demonstration or promise of ‘spiritual power’ and false miracles, as 
do some occultists or ‘charismatics'; but most of the contemporary 
teachers offer no more than a weak concoction of undigested ideas which 
they received ‘out of the air’, as it were, or from some self-appointed 
‘wise man' (or woman) who knows more than all the ancients merely by 
living in our ‘enlightened’ modern tines. As a result, philosophy has 
a thousand schools and ‘Christianity’ a thousand sects. Where is the 
truth to be found in all this, if indeed it is to be found at all in 
our most misguided tines? C300). 

The Orthodox teaching of the Holy Fathers is not something of one 
age, whether ‘ancient’ or ‘modern’. It has been transmitted in unbrok- 
en succession fron the tine of Christ and his Apostles to the present 
day, and there has never been a time when it was necessary to discover 
a ‘lost’ patristic teaching. Even when many Orthodox Christians have 
neglected this teaching (as it the case, for example, in our own day), 
its true representatives were still handing {t down to those who hun- 
gered to receive it. There have been great patristic ages, such as 
the dazzling epoch of the fourth century, and there have been periods 
of decline in patristic awareness among Orthodox Christians; but there 
has been no period since the very foundation of Christ's Church on 
earth when the patristic tradition was not guiding the Church; there 
has been no century without holy Fathers of its own. St. Nicetas Ste- 
thatos, disciple and biographer of St. Simeon the New Theologian, has 
written: 'It has been granted by God that from generation to genera- 
tion there should not cease the preparation by the Holy Spirit of His 
prophets and friends for the order of His Church. ¢ ) 

+++let us make clear that for us, Orthodox Christians, the study 
of the Holy Fathers is not an idle academic exercise. Much of what 
passes for a ‘patristic revival’ in our tines is scarcely nore than a 
plaything of heterodox scholars and their ‘Orthodox’ initators, not 
one of whom has ever ‘discovered’ a patristic truth for which he was 
ready to sacrifice his life. Such 'patrology’ is only tationalist 
scholarship which happens to take patristic teaching for its subject, 
without ever understanding that the genuine teaching of the Holy Fa- 
thers contains the truths on which our spiritual life or death depends. 

(seen) 

Lamentably, the consequences of such pseudo-scholarship often ap- 
pear in real life; gullible souls who take these false conclusions for 
genuine begin to work for a ‘liturgical revival’ on Protestant foun- 
dations, transform St. Seraphim (ignoring his ‘inconvenient! teachings 
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regarding heretics, which he shares with the whole patristic tra- 
dition) into a Hindu yogin or a ‘charismatic’, and in general ap- 
proach the Holy Fathers just as do most contemporary scholars: 
without reverence and awe, as though they were on the same level, 
as an exercise in esotericism or as sone kind of intellectual game, 
instead as of a guide to true life and salvation. 

Not so are true Orthodox scholars; not so is the true Orthodox 
patristic tradition, where the genuine, unchanging teaching of 
true Christianity is handed down in unbroken succession both orally 
and by the written and printed word, from spiritual father to spi- 
ritual son, from teacher to disciple. CD) 

In his sermon on the Sunday of the Holy Fathers of the Sixth 
Ecumenical Council, given in 192 in Varna, Bulgaria, (Archbishop 
Theophanes) offers to the faithful 'a word on the significance of 
the Holy Fathers and Teachers of the Church for us Christians. In 
what does their greatness consist, and on what does their special 
significance for us depend? The Church, brethren, is the house of 
the living God, the pillar and growid of the truth (I Tim 3:15). 
Christian truth is preserved in the Church in Holy Scripture and 
Holy Tradition; but it requires a correct preservation and correct 
interpretation. The significance of the Holy Fathers is to be 
found precisely in this: that they are the most capable preservers 
and interpreters of this truth by virtue of the sanctity of their 
lives, their profound knowledge of God, and the abundance of the 
Grace of the Holy Spirit which dwells in them. The rest of this 
sermon is composed of nothing but quotes from the Holy Fathers 
themselves (Sts. Athanasius the Creat, Basil the Great, Simeon the 
Theologian, Nicetas Stethatos) to support this view. (.....) 

Yet we must go to the Holy Fathers not merely to ‘learn about 
them'; if we do no more than this we are in no better state than 
the idle disputants of the dead academies of this perishing modern 
civilization, even when these academies are ‘Orthodox’ and the 
learned theologians in them neatly define and explain all about 
‘sanctity! and ‘spirituality’ and 'theosis', but have not the ex- 
perience needed to speak straight to the heart of thirsting souls 
and wound them into desire for the path of spiritual struggle, nor 
the knowledge to detect the fatal error of the academic 'theologi- 
ans' who speak of God with cigarette or wineglass in hand, nor the 
courage to accuse the apostate ‘canonical’ hierarchs of their be- 
trayal of Christ. We must go to the Holy Fathers, rather, in or= 
der to become their disciples, to receive the teaching of true 
life, the soul's salvation, even while knowing that by doing this 
we shall lose the favor of this world and become outcasts from it. 
If we do this we shall find the way out of the confused swamp of 
modern thought, which is based precisely upon abandonment of the 
sacred teaching of the Fathers. we shall find that the Holy Fa- 
thers are most ‘contemporary’ in that they speak directly to the 
struggle of the Orthodox Christian today, giving answers to the 
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crucial questions of life and death which mere academic scholarship is 
usually afraid even to ask---and when it does ask them gives a harm- 
less answer which ‘explains’ these questions to those who are merely 
curious about them, but are not thirsting for answers. We shall find 
true guidance from the Fathers, learning humility and distrust of our 
own vain worldly wisdom, which we have sucked in with the air of these 
pestilential times, by means of trusting those who have pleased God 
and not the world. We shall find in then true fathers, so lacking in 
our own day when the love of many has grown cold (Matt 24:12)---fathers 
whose only aim is to lead us their children to God and His Heavenly 
Kingdom, where we shall walk and converse with these angelic men in 
unutterable joy forever. 

There is no problem of our own confused times which cannot find 
its solution by a careful and reverent reading of the Holy Fathers: 
whether the problem of the sects and heresies that abound today, or the 
schisms and 'jurisdictions'; whether the pretense of spiritual life put 
forth by the ‘charismatic revival’, or the subtle temptations of modern 
comfort and convenience; whether complex philosophical questions such 
as ‘evolution’, or the straightforward moral questions of abortion, 
euthanasia and ‘birth control'; whether the refined apostasy of 'Ser- 
gianisn’ which offers a church organization in place of the Body of 
Christ, or the crudeness of ‘renovaticnism' which begins by ‘revising 
the calendar! and ends in 'Eastern-rite Protestantism’. In all these 
questions the Holy Fathers, and our living Fathers who follow them, are 
our only sure guide, 
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The foregoing excerpts, reprinted by kind permission from ORTHODOX 
WORD (Platina, CA 96076, $7/yr.) Sept./Oct. 1974, speak pointedly to 
our growing thirst for knowledge and understanding of the true and 
Living Orthodox Christian tradition. We share them (and may well in 
future issues include excerpts from other articles in the series) in 
the hope that they may help others to approach this Tradition as a 
holy and precious inheritance, rather than as an object of curiosity 
and heartless academicism. 
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ASAPE Coutuityey Homes 


WHO ARE WE? 


Agape is an Orthodox Curistion Commity, dedicated to 1iv- 
ing the Gospel 1. 
the Church. In ch 
les, celibates 
are central 
nd. communa 
Creation. Estab. 
and continues as a c 
Staffed at present by one Zenily (age 1 
additional nent residents and visitors. 


acter it is quasi~nonastic (but open to 5: 

ilies). ‘The traditional monas| mnitments 

> ebedience to the Che dual poverty 
of life, a 


Located in a remote mounta‘n hollow (1-1/2 hrs. from 


physical facilities are relatively prinitive: kerosene light, wood 
heat, simple wooden buildings, gravity-flow water, outhcuses This 
fs the chosen setting for a life dominated by cormon prayer, sub- 
sistence agriculture, and evangelical work: avaflability to local 
residence, openness to visitors sharing growth in the Faith, and 
the work of the St: John of Kronstadt Fress Cash flow is ex- 
trenely smell and the ‘standard of Living’ comparable. 

For the nost part, collective decisions are nade By avenions: 
sus process, but the Community is 
and authority of Orthedex chris 
tual life are not within the competence of proup decisic: 
interpersonal relationships are scught and encouraged, within 
context of Scriptural/Traditional models. The appropriate vear~ 
ing of children within the Fatth is a primary concern: the Com- 
oni is duly registered as @ private school in the stare, 

he option of education of children here is open to resident: 

The diet of the Community is simple but satisfying & adequate. 
Im full accordance with the Feast/Fast rhythm of Orthodox Tradi- 
tion, it is a fundamentally vegetarian diet with the use 9° scce 
dairy products. Limited anounts of fish and meat are used during 


liturgical commitnent. Cur primary commitment to 
‘outside world’ is in prayer. Those seeking instruction in 
thodox Christianity are reccived as guests for periods of up to 
a year, during which time the primary focus is upon learnings 
such guests make a significant contribution to the overall life 
of the Community in labor and/or cash. Orthodox Christians are 
welcome to lease house/garden sites after due prayer and dis- 
cepnment, contingent on continuing full £ dedicated involvenent 
in the life of the Church. After extended residence, entrance 
into a vowed life of total sharing is possible. 


SERVICE SCHEDULE AT AGAPE 


ORDINARY SUNDAY SERVICES 
Vespers, Penance & Absolution 
SAT. 5:00PM 


SPECIAL LENTEN SERVICES 
Wednesdays & Fridays (28 Feb-13 Ap): 
Divine Liturgy of St. Gregory 


Liturgy of Preparation 4SAM the Theologian 5:00PM 
Matins, Lauds & Liturgy 8:00AM Ancéstral Satrdays (3,31 Mar; 7 Ap): 
Vespers 5:00PM Matins, Lauds, Panikhida7and 


Divine Liturgy 7:00AM 
HOLY WEEK (16-21 Apr): 


Nonday-Wednesday PASCHA (21/22 April): 


Natins, Lauds, Prime 7:00AM The Paschal Liturgy begins at sun- 
Terce 9:00AM down on Saturday with Vespers and the 
Sext Noon Liturgy of St. Basil; vigil continues 
None 3:00PM throughout the night with Compline, 


Liturgy of St. Gregory 5:00PM 
(the Gospels are read in 
entire at the Hours) 
Great Thursday: 


the reading of the Acts of the Apo- 
stles, Nocturnes, and Psalms and 
Prophecies; it concludes just about 
dawn with the Liturgy of St. John 


The Hours as above 
Vespers & Liturgy of St. 
Basil 5:00PM 


Chrysostom. 


Paschal Vespers Sunday eve. 5:00PM 
Great Friday: 
Matins & Twelve Gospels7:00AM 


Terce 9:00AM BRIGHT WEEK (23-28 Apr): 
Sext § Crucifixion Noon —_Dafly--~ 
None & Descent 3:00PM Liturgy of Preparation 6:45AM 
Vespers & Burial 5:00PM Matins, Lauds § Divine 

Great Saturday: Liturgy 7:00AM 
Matins & Hours as above Vespers 5:00PM 


ANCESTRAL SATURDAYS: On three Saturdays before and during Great Lent 
(3 6 31 March and 7 April), the Church commemorates with a general re- 
quiem service all the faithful departed. Those desiring specific com- 
Menorations to be made (by name) at one or more of these services 
should send their requests as soon as possible; please indicate if you 
would like a memorial card sent, and to whom. A small donation to the 
costs of the Church is customary, but by no means necessary. 
++ et tet 


COMMUNITY BROCHURE: The brief description of the Community on page 13 
is essentially that which will be included in the 1979 Conmunities Di- 
rectory. The 1976 Brochure (now out of print and much out of date) is 
being revised and will be included as a special supplement to the next 
issue of LIVING ORTHODOXY. 
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CHAPEL PROGRESS 
In a word---precious little! Digging of foundation-drainage 
trenches was completed in a surge of energy during the Christ- 
mas celebration, just in time for the onset of the siege of wet, 
cold and snowy weather which has since kept the site too soggy, 
frozen or buried for any further work. We lock forward to soon 
returning to the project, still hoping that it may be ready for 
use in early summer. 


PEOPLE & PLACES 
Kathy's work at Middle Tennessee State University continues to 
progress well. Her work in dance is growing to occupy a greater 
portion of her life. Lori is revelling _in the opportunities 
for dance, gymnastics, drama and other creative outlets provided 
by her situation in Joliet, I1l., and is rapidly finding herself 
on top of the academic work there. Amy shows promise of becoming 
the star cook of the trio, having taken over much of that portion 
of the life here---she has already proven herself a master (mis- 
tress?) at producing truly festive meals from a nearly-depleted 
larder. Of equal significance, she has become a budding resear- 
cher, delving deeply into the Encyclopedia and the file of N 
tional Geographics (it would be difficult to say which is of 
greater value) in pursuit of first one interest, then another--- 
most recently of a deeper understanding of carnivorous plants! 
The quiet of winter has been especially good for Mary Sara, uho 
grows daily into a quieter, more reflective and inquisitive 
young lady. Matthew, living as he has in a constant tide of 
words, has taken his time in swelling the volume. To this point 
his exquisitely-developed sign language has served him well, but 
now he shows much interest in mastering the correct pronunci 
tion of words. Jackie and the children have made a mid-winter 
visit to her mother's, originally intended as assistance in dis- 
banding the house which she had supposedly sold---but which it 
now appears was not sold after all. fr. Don recently did another 
stint of radio broadcasts as part of the regular DeKalb County 
Ministerial Association program, and has spent much of the past 
weeks behind a typewriter and covered in grease, oil and print- 
er's ink, seeking to master the art, overhaul the machine, and 
prepare for the beginning of the serious printing work of the 
Community. It's been a good winter! 


THE FARM REPORT 
Apart from the intermittent buzz of the chainsaw, mid-winter is 
a quiet and reflective time on the farm. Too cold or wet or 
snowy for any but essential outside work---like keeping the wood- 
pile from getting disastrously small---it's a time for looking 
and feeling and smelling, for soaking in the quiet dignity of 
trees and hills, rejoicing in the occasional warmer and drier day 
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(just now, 40° feels downright balmy, after a couple of sub-zero nights 
It's a time for the quiet routine of feeding animals, occasionally 
treated to a startling sight such as the gigantic moon which lay half- 
hidden behind the trees a few evenings ago, revealing itself just at 
sunset on the way to the barn---startling, overwhelming, astonishing. 
causing a few moments of arrested notion just to drink in the sight 
Ahead of us, even now breathing = Foretaste of its warmth over the hol- 
low, lies the scurry of early spring, the tine when he who hesitates i 
lost---early crops to be gotten into the ground with all possible haste, 
before it freezes back or sogs down to unworkability---a time to lie in 
walt 1ske a hunter, watching for that magic day when finally a spade 
can be driven into the ground. This sp: will bring much quieter and 
move strenuous gardening, as the Roto-tiller has just been sold. ALL 
small-scale garden work will henceforth be done by hand, working for an 
balance of soil nutrients and plantings along the Lines of bic 
ve gardening. Large-scale work hed w. 
tractor for plowing and Nicky-mule (hep lete his 
aining!) for cultivat 


Nece can make one think. Confron 
ev motor on the car and no 35 with which 
was forced to think instead of running 
from its behavior 

digestion, and so removed an in gasoline. A pound or to 
lighter end reinstalled, it is far fron perfect---but certainly works 
a lot better than the one to @ parts store because 
we couldn't but it---and well enough that it always starts the car 


i 2 nearly-defunct start- 
to replace or rebuild it, I 
he parts store. Deduced 
d case of md/water/grevel in 


QUALITY CONTROL 2E: 


With some misgivings, we let this issue of LIV 
a lower standard of printing quality we 
not bear or afford to waste any nore 
both printer and press. Both are rap 
perience and the latter by continuing ad! 
apied-up rollers, etc. Please bear wi 
continue to improve the machine 


6 ORTHODOXY go out with 
@ Like---simply could 
This is the maiden run for 
proving---the former by ex- 
sthents, replacenent of old 
us as we learn the art and 


SOUNDING THANKS... 
to St. Gregory's Abbey in Michigen, who gave us the press two years a 
go, and to our local printer, Paul Blankenship, without whose advice, 
encouragement, generosity in both tine and materials, and just plain 
old-fashioned niceness, this first run of the Press would have appeared 
much later---or never. Bishop James ‘iller of Lexington, KY also de- 
serves a special thanks for both moral and financial support for the 
Press, as does our own Ordinary, Metropolitan Trevor of Philadelphia. 
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NOTES ALONG THE WAY 


A regular feature of LIVING ORTHODOIY will be articles in which 
menbers of the Commmity (and othere of ite larger family) share 
their grouth in the Faith, These articles, ariaing from the per- 
sonal stumblinge and flighte of oy of individuale, can in no way 
be taken as ‘dogmatic pronouncements’. By this means ve may per- 
haps be of some service to fellow vayfarere and enable some of 
those who have far passed us in their growth to rediscover the 
freshness of something left behind in their paseage, Contribu- 
‘tions from fellow-travellere in the Faith are of course welcome, 
skh 


FROM RAGS TO RICHES 


Perhaps with many converts I share a history (as a brother 
priest put it in a recent letter) of having ‘come a long way from 
the days when Orthodoxy seemed like non-papal Catholicism and a 
way to get ordained in an open structure....' Looking back on 
that era when I saw in Orthodoxy the Church without this, that or 
the other objectionable feature of Western Catholic Christianity 
(arrogantly assuming that I therefore knew what it uae), I am a- 
ghast at the horrors I perpetrated upon my own and other unsus- 
pecting souls. I assume that the Holy Spirit knew what He was 
doing---perhaps there was no other way I could have come to the 
Faith once for all delivered to the Saints---but can only pray 
that I may be mercifully judged for those first days. 

It was, precisely, atime of ‘rags’, as I fled in tatters the 
institutionalism and hyper-rationalism of what had been presented 
to me as the Faith. It was equally so as I and others, the blind 
leading the blind, sought to patch together sone semblance of the 
Living Faith out of the scrap-bag of our own 'wisdom', bits and 
pieces of liturgical materials which we found available in Eng- 
lish---and bereft of any living contact with the true roots of 
Orthodox life. 

There is, however, something to be said for living out of a 
rag-bag---as generations of desert-dwellers have found---provided 
one can grow to a sufficient humility not to fall into the plight 
of the King-who-had-no-clothes. In the depths of the bag may be 
found all manner of riches, lost fron the sight of those perhaps 
too rich. 

The Faith, however, is a seamless garment, not to be repro- 
duced by a patching together, no matter how artful, of the con- 
tents of the rag-bag to conform to individual tastes, preferences 
and opinions. Inconvenient as it might have been, the wanderer 
finally had to ‘come home with a willingness to start all over 
again and learn at the feet of the Apostles and Fathers---and 
learn first of all that between the One Faith of the Apostles and 
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Fathers and my conception of the Faith, formed as it was by American 
materialist rationalism, there was virtually no similarity. 

Orthodox Christians and others very often use the same words, but 
only very rarely do they mean the same things by them. So long as I 
was able to hear those words only in the frame of reference provided 
by my Western upbringing, it was not the Faith I heard but only my 
version of it. (By no means do I presume not still to be to some de- 
gree subject to this same problem.) No amount of thinking would ever 
have breached this chasm. Only a change of heart, a true change of 
-brought about by constant exposure to the Faith and Life of the 
Holy Church in daily participation in her Worship---has to some ex- 
tent bridged it, Without constant exposure to these springs of Grace 
and Truth, I should have been doomed forever to remain a denizen of 
the rag-bag. 

Praise be to God! ---from somewhere has come the Grace to per- 
sist in the discipline of daily hearing his Word, daily listening to 
the wisdom proclaimed by his Holy Church, to continually sit at the 
feet of our Holy Fathers in the Faith. In that continual listening 
has come about a transformation (much as it may be yet in process!) 
from arrogance to quiet submission, from self-directedness to obe- 
dience, from mind-centeredness to heart-centeredness. 

I find myself in a place I certainly never expected, radical that 
I was---discovering that the true Faith demands more obedience, sub- 
mission, selflessness, humiliation, blindness to the world, than did 
those shadows of it which I fled years ago. What was ‘wrong’ with 
those manifestations of the Church from which I fled was that they had, 
in large measure, capitulated to the world---under the title of ‘rea 
son', ‘moderation’, 'relevance', "recognition of human weakness", and 
a host of such well-intentioned notions. 

It is not in any spirit of condemnation that I speak of my own 
past or of those who formed it. Rather, I feel a profound sadness, 
both for the many years of my life which passed by without any aware- 
ness of the true richness of the Faith, and for the obstacles which so 
seriously hinder the perception of that richness by those who must look 
upon it with the eyes of their time and culture. Turning to what I 
am now discovering to be life in the Faith---the presently realized 
promise and foretaste of the Kingdom to come---it is a song of joy 
which arises in my heart. In the midst of poverty, simplicity of life, 
even very limited contact with others in the Faith---but enriched by 
the wisdom of hundreds of generations of Christians faithful to the 
Faith of the Apostles---I find myself indeed contemplating the ‘pearl 
of great price’, praying that my own vision and that of others may be- 
come less clouded that we may more truly perceive it, and filled with 
hope and joy. Once called a "patchwork priest' (not too charitably), 

I find I can rejoice in that epithet---for the bottom of the rag-bag 
has proven to conceal the door into the riches of the Kingdom of 
Heaven. 


=--Fr. Don 
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THE SACRAMENTAL LIFE 
Herewith the final tuo installmente of this series to be printed 
serially in the Agape Community Newsletter and LIVING ORTHODOXY. 
The entire series together with a concluding chapter, reuritten 
and revised, will be released as a booklet next month, 


VIII, HOLY UNCTION: DIVINE HEALING 

Bodily sickness, the work of the devil, and sinfulness are in- 
extricably intertwined in human life. Part of the mission of the 
Apostles, and of the Church, is the liberation of the children of 
the Kingdom from the bondage to sickness, sin and death which is 
the consequence of the Fall. So it was that the Apostles ‘set off 
to preach repentance; and they cast out many devils, and anointed 
many sick people with ofl and cured them.’ (Mk 6:12f) This mis- 
sion of healing was clearly understood and continued by the Apos- 
tles,as the Epistle of Janes witnesses: 'If one of you is ill, he 
should send for the elders of the Church, and they must anoint him 
with of] in the name of the Lord and pray over him. The prayer of 
faith will save the sick man and the Lord will raise him up again; 
and if he has conmitted any sins, he will be forgiven.’ (Jas 5:14 

‘The Church continues this mission of healing in the Sacrament 
of Holy Unction (so called from the anointing with consecrated 
of1). In it Our Lord, our Physician and Healer, ministers to the 
uhole pereon healing, forgiveness, purification. While the effects 
of topical medicine, the technological treatment of some acute 
manifestation of human disease, may in some cases be impressive, 
Such treatment never ministers to the real problem, to the total 
sickness of the patient, which arises from his state of fallen- 
ness and separation from his Creator. For true healing to occur 
it is necessary that the 'treatment' respond to the total condi- 
tion of the sick man, a condition which is centered in and origi~ 
nates in his spiritual dis-ease. If we rely on human wisdom for 
our well-being, we can reasonably expect simply to go from one 
form of sickness to the next---for what human wisdom perceives 
as sickness is merely the symptomatic manifestation of the real 
problem, But if we turn to Our Lord for healing, throwing our- 
selves upon his Mercy and submitting ourselves in faith to his 
Body, we can be confident that---even if the superficial manifes- 
tations of our die-ease continue---the real problen is being 
treated, and that its outcome in our lives will be in accordance 
with his Will and purposes. 

This should not be construed as an outright rejection of all 
medical intervention and treatment. But such treatment even when 
seemingly successful, is doomed to uselessness and futility ex: 
cept when sought and utilized in the context of and as a conse: 
quence of @ prayerful submission of ourselves and our diseased 
condition to the ministrations of the Holy Spirit. If we place 
our confidence in human wisdom and healing, we place ourselves in 
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a position analogous to that of a man who, bleeding seriously from a 
wound, binds his arm up with a tourniquet and stops the treatment at 
that point. Fleshly gangrene is a deadly condition---and spiritual 
gangrene far more so. 

In his love for his people, Our Lord has provided in the Church 
the means for true, total healing. In obedience to the example and 
direction of the Apostles, the Church continues to respond to illness 
with the Sacrament of Holy Unction. Although at times and places the 
Sacrament has fallen into virtual disuse, being reserved for the ter- 
minally ill, it is truly a Sacrament for the living. In it, we are 
given the means of restoration to health and well-being---but in our 
human weakness and lack of faith, it is our usual tendency to exhaust 
first the resources of worldly medicine, fruitlessly seeking that 
which God alone can give, and then---perhaps---when all else fails, 
to turn to Him in prayer. 

On the contrary, our first response to awareness of our sickness 
(for what we call ‘sickness’ is only a superficial manifestation of 
the already-existing real sickness) should be to turn to the Body of 
Christ for healing, seeking the ‘prayer of faith’ which will ‘save the 
sick man’, For Orthodox Christians, the Sacrament of Unction is the 
obvious response. 

The Church does not take this Sacrament lightly. In its full 
form (various abridgements are in common use), it should be performed 
by seven priests attended by seven priests (it is allowed, however, 
to be done by only one priest). Seven selections from the Epistles 
and seven from the Gospels are sung, accompanied by seven lengthy pray- 
ers for the healing, forgiveness and restoration of the sick person. 
Seven times, he is anointed with consecrated of1 mixed with wine. At 
the conclusion of the anointings, the Book of the Gospels is laid upon 
the head of the supplicant, together with a prayer for his healing and 
forgiveness. Throughout, there are sung psalms and hymns which speak 
of our own sinfulness, weakness, and need for divine Mercy, and of our 
assurance that Grace is poured out upon us by our loving God. 

This ministration of the Church, as prescribed by Our Lord Him- 
self, is a source not merely of bodily healing. To wish and seek mere 
material well-being (or material well-being in isolation from true 
spiritual healing) is to declare ourselves children of this world, 
captives of the Powers and Principalities. It is a corruption of our 
Christian understanding to see in sickness divine punishment for our 
sinfulness---but its presence in our lives is allowed that we may be- 
come more deeply aware of cur true inner sickness, and the more read- 
ily seek genuine restoration to oneness with our Lord and Creator. 


IX. A WORLD OF SACRAMENTS 
It would be quite misleading to leave this discussion of the sacramen- 
tal life at this point, thereby giving the impression (despite the dis- 
claimer in the introduction) that there are 'seven sacraments’. On the 
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other hand, it is quite impossible adequately to explore the mul- 
titudes of sacraments and sacramental acts which so deeply infuse 
the lives of devoted Orthodox Christians. We must content our- 

selves with a brief pointing toward and description of only a few. 

We earlier defined ‘sacrament’ as something real, which does 
something, which makes a material change in the created order. 
Sacraments are the ‘continuing, operative form of the Act of Re- 
demption’ (ch, 1), in which "spiritual and material reality are 
alike and together brought into that communion which in its ful- 
filment is the Kingdom of God.' A multitude of actions and crea- 
ted objects participate in this creative process. 

Perhaps most obvious are the manifold blessings bestowed by the 
Church upon the Creation in which she exists. While nearly any 
dimension of this Creation may be, and sometimes is, blessed--- 
perhaps the most conspicuous (because so frequent and on occasion 
most solemn) is the blessing of water. Done in its most solemn 
form on the Feast of Theophany (Epiphany) and also at the begin: 
ning of August and at any Baptism (of which Sacrament it forms a 
part), this blessing by intent includes all the waters of the 
world. In it, the descent of the Holy Spirit upon the waters is 
invoked, in a manner directly analogous to His Invocation in the 
Divine Liturgy. By it, the water so consecrated is transformed 
from mere creaturely water into a vessel of the ‘rivers of Divine 
Grace’ flowing throughout Creation. 

A special case of such a blessing is the consecration of a Ten- 
ple (Church), A building is not just 'set apart’ for worship or 
‘dedicated’ in the sense that one might dedicate a building for 
the purposes of learning or living. It is actually made thereby 
what it was not before. It is no longer ‘just a building’, but 
becomes a focal point, a locus, of the Divine Presence and Grace 

In the first chapter, we mentioned the Holy Scriptures as them- 
selves an instance of Sacrament; above all else the Gospels: 
the Book containing which is always enshrined upon the Altars of 
Orthodox Temples. Even more than the Book itself, the written 
text, the proclamation (in Orthodox tradition the Gospel is al- 
ways solemnly sung) of the Word of Cod is a sacramental act---it 
has, of itself, power to change those who in faith receive it. 

Just as the Word of God has power in and of itself, so also 
does a name. The first event after his birth in the life of a 
Christian child is his reception of 2 name. For Crthodox Chris- 
tians, this act is placed firmly in the context of the Church. 

The name is given at the door of the Temple, and the child brought 
at once into its midst, there to be dedicated to his Creator. The 
nane is normally that of some predecessor in the Faith, who there- 
by becomes a special protector and guide to the child. Many are 
the instances in which this patronage has had sone readily dis- 
cernable effect on the life of a child 

‘An Orthodox Christian who receives and heeds a call to the 
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vows taken by a monk or nun are analogous to those taken by a couple 
entering into the state of Christian marriage, and in that event the 
Christian is made what he was not before. He takes upon himself and 
is given a new life, a life dedicated entirely to the service of his 
Lord. He renounces all attachment to the things of this world: posse- 
ssions, his own will and desire, and the comforts and joys (and the 
trials!) of marriage. In his profession, he is given the Grace nece- 
ssary to this new state. 

The final event in every Christian's life in this world is his 
burial. The sacramental character of Christian burial is perhaps less 
obvious than is that of some other acts, but again there is a confer- 
ral of Grace, even as the Christian departs from this world. It is 
not merely in some vague sort of 'inmortality of the soul’ that we be- 
lieve as Christians, but in the resurrection of the whole person. In 
keeping with this belief, it is the whole person who is attended to 
in Christian burial. 

Even as the body is lovingly cared for in burial, so also in our 
lives as Christians our worship is a worship engaged in by the whole 
person. We do not merely think or feel our faith, but live it out 
continually in the actions of our bodies. Such actions as the conti- 
nual signing with the Cross, reverences and prostrations, are not mere 
dramatic expressions of our faith. They are causative acts which in- 
voke upon us (and upon others and the whole Creation) divine Grace 

One form of the infusion of Grace into our lives which forces us 
to extend a bit our definition of Sacrament (but which it would be un- 
fortunate to omit) is that of the Ikon. Our Lord has not left us 
blind, without form or hope of perceiving anything of the true Reality 
which lies behind and beyond that which we ordinarily perceive. Ikons 
=--sacred depictions---provide us with windows through which we may 
perceive something of that Reality. The sacramental character of Ikons 
becomes apparent when we recognize that the relationship between an 
ikon and an ordinary 'picture' is analogous to that between the Body 
and Blood of Christ as we perceive and receive it in the Holy Litur- 
gy, and ordinary bread and wine. 

This brief sunmary of course by no means exhausts the specific 
sacramental acts which might be identified in the Christian life. Far 
less does it adequately enter into the depths of the Mystery which 
they are. It may, however, enable us to perceive more clearly the cal 
to truly sacranental living which is our vocation and birthright as 
children of God. 
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FOR THE SAKE OF CHRIST'S POOR 


It is not our intent to meddle in the affairs of other churches, 
nor to pass judgement on others’ actions. Nevertheless, a recent 
clipping which found its way into our hands demands response. 
(From an unidentified Chicago newspaper, the article was written 
by Gary Wills from Washington; from this source all quotations.) 
Throughout the history of the Church, there have been some con- 
pelled by conscience to dramatically lay at the feet of the purvey- 
ors of the Gospel the needs and plight of the poor-~-to whom they 
have all too often been inattentive. Such a man, it seems, is 
Mitch Snyder of the Community for Creative Non-violence, whose 
"half-dead body' was last week 'being trundled about Washington in 
the deepest secrecy. A doctor and policeman had tried to feed 
Mitch, but he had slipped their noose of kindness.... Mitch, age 
95, looks like some monk in a Russian novel but talks like a street 
kid of the 60's. He says he's willing to be thought a pain in the 
ass for the sake of Christ's poor. He would fast with the poor 
until a wealthy church did more for the poor. Snyder is popularly 
represented as making unreasonable demands on a popular church 
here, Holy Trinity parish in Georgetown, which boasts on a placard 
that it was once Sen. John Kennedy's church. Snyder wishes it 
were as proud of being Christ's church.! 

The community of which Mitch is a part is dedicated to living 
with and serving the poor and oppressed of Washington; our few 
hours with them---and with the poor surrounding then---two years 
ago provided ample testimony to the depth of that comnitnent, 
Truly, their attitude is that they are "bringing the Church a great 
gift. We were bringing them the poor. They did not want them. 
They would let the poor die invisibly. If I die too, a little more 
visibly, that does not change the basic fact---that the poor are 
dying. It is a privilege to be ranked with them, to be created 
like them.' By the time this is read, Mitch may be dead-. 
with the countless poor who die 
elsewhere of cold, hunger, and the host of diseases which follow 
in the ranks of these ravening wolves. If Mitch dies, his death 
is voluntary---unlike those of the poor with whom he feels such 
kinship. Such ‘voluntary martyrdom! is hard to endorse---but not 
nearly so hard as the voluntary blindness Mitch seeks to correct. 

Mitch's form of protest is not 'reasonable'---but it is no less 
reasonable than a society which always finds funds for bonbs, 
junk, and buildings---but rarely for the really poor. ‘Holy Tri- 
nity parish raised half a million dollars to renovate its church. 
Snyder asked for an effort at least a 10th as great for the poor 
---the parish school stands empty, and could be used for poverty 
programs. The annual collection for the poor could be a budgeted 
item, not a random thing. Some balancing effort of concern was 
all he asked for.... Snyder is not against building churches. 
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When I visited him, before his disappearance, he was locking at a news 
magazine iten on Poland, where the people are raising churches in de- 
fiance of state restrictions. Mitch seemed almost envious as he said: 
‘That's the way to build churches.’ The idea of a house of God is a 
noble one, but Mitch asks why people cannot see Cod!s houses crumbling 
all around them. No better house for God was ever erected than the 
frame of man---that frame racked with hunger and cold, tortured and 
exposed, crucified on a hundred heat vents; the only "house', Snyder 
says, that God chose to inhabit. The Son of Man, the Gospel says, had 
no place to lay his head, but he had a head to lay there. That head 
was his house---man's head, no matter how scarred and abused.’ 

Whenever and wherever the Church forgets---or perverts---the words 
of Our Lord concerning the poor, the hungry, the oppressed, the or- 
phans and widows, to that extent it ceases to be the Church, and be- 
comes a self-serving social club. Perhaps it is not always correct to 
say with Mitch that 'the only way I can find Christ is in the poor... 
with people who literally need everything; that is the only time ny 
selfish needs fade away.' But if we cannot find Him in and with the 
poor, then it is questionable whether we shall find Him at all. 

It is not sufficient to comfort ourselves with thoughts of 'So- 
cial Security’ and Big Brother's confidence. No bureaucratic program 
has ever or ever will adequately meet the needs of the poor, No sys- 
tem predicated on any kind of ‘qualification’ can ever answer to all 
the individual situations, No ‘progran’, no matter how well-intended, 
will ever begin to reach all the ‘invisible poor'---those who are un- 
able or unwilling to cope with bureaucratic hassles of any sort.--- 
and who are only too painfully visible to anyone with eyes to see who 
is willing to risk his dignity for a few hours in the boweries and 
skid rows of this country. In the past, it is these people who have 
come to the Church for some relief---to the Church itself, or to ge- 
nerous Christian souls as they came and went from services. In our 
sophisticated society, we no longer have roon for ‘beggars', for 
Christ's little and poor---for those christs who gave the more fortu- 
nate the opportunity to 'see Him hungry and give Him food, thirsty and 
give Hin drink, a stranger and make Him welcome, naked and clothe Him, 
sick and visit Hin, in prison and come to see Him.’ (Matt 25:35f) 
Mitch and his brothers and sisters have found a way. 

tte tee et 


WHY DO YOU...use a different Bible? 


The rumor that Orthodox Christians (and Roman Catholics) use 
some Bible which is somehow 'different' fron that most familiar in 
this country is persistent. Based partly in fact, it is for the 
most part rooted in misunderstanding of the history of the Bible. 
Tt will be simplest, perhaps, to answer the question separately 
with regard to the New and Old Testaments. 

‘The New Testament is made up of a collection of books written 
originally in Greek during the first sixty years or so of the life 
of the Church. These books (and a nunber of others) circulated 
from local congregation to congregation in manuscript (handwritten) 
form---printing was yet hundreds of years in the future. As the 
Church grew in non-Greek areas, translations were made into the 
local languages-~-Latin, Syriac, Slavonic, etc. Only in the fif- 
teenth and sixteenth centuries did translations begin to appear 
in the 'modern' languages of the WWest---including the now-famili- 
ar ‘King Janes Version’, which was long the standard in this coun- 
‘try. There are now many completely acceptable and more or less 
equally accurate translations of the original Greek text now avail- 
able in English (but also not a few which pervert the original 
text to conform to the prejudices of the translators and/or pub- 
lishers). In both the books contained and the Creek text upon 
which the translations are based, there are no significant diff- 
erences between the New Testaments used by Orthodox Christians, 
Roman Catholics, and Protestants. 

The Old Testament, which was the book of the Scriptures accept- 
ed by the Jews before and at the tine of Christ---and which was at 
once and completely adopted as its ovn by the infant Church---has 
a somewhat different history. The various books of the Old Testa: 
ment came into written form over a period of some thousand years 
before the birth of Jesus, and at the time of his life circulated 
in two slightly different versions---the Hebrew and the Greek (the 
Septuagint). It was the latter version which was accepted and 
universally used by the infant Church as its first Scriptures. All 
the books of the Hebrew Old Testament are present in the Septua- 
gint, which contains as well some books and portions of books not 
present in the Hebrew. At no tine in the history of the Church 
prior to the sixteenth-century Reformation in the West was there 
any question that these books and portions of books were to be con- 
sidered as ‘Scripture’. Orthodox practice does, however, treat 
them somewhat differently---they are rarely used for liturgical 
reading in the services of the Church. It is worth noting that the 
original text of the King James Version of the Bible included all 
these books, grouped together under the heading ‘The Apocrypha'--- 
printings of that version from which they are omitted are incom- 
plete. 


(cont. p. 26) 
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There are also some minor textual variations between the Septua- 
gint and the commonly accepted Hebrew text (which however have no doc- 
trinal significance)---notably in the Psalms and the prophecy of Je- 
remiah, The issue then is simply whether we, as Christians, are go- 
ing to accept as Scripture (note again that this question applies 
strictly to the Old Testament) the text and contents as universally 
accepted by the early Christian Church, or whether we are going to be 
bound by a decision on this matter reached by a council of Jewish rab- 
bis at Jamia some sixty years after the Death and Resurrection of Our 
Lord. 

For Orthodox Christians, there has sinply never been any such 
question. For the Western protestant reformers, the matter was with~ 
out question colored by their dislike of certain teachings of the Ro- 
man Catholic Church, in justification of which quotations were drawn 
extensively from the 'disputed' books. From a historical perspective, 
and from the viewpoint of the universal Tradition of the Church (in- 
cluding specifically the Apostles and Evangelists, nearly all of whom 
spoke and wrote in Greek and when quoting from the Old Testament used 
the Septuagint text), there is no question that any 'BSble' from which 
the 'apocryphal' books are nissing is an incomplete Bible. These in- 
clude notably the books of Judith, Tobit, the Wisdom of Solomon, Ec- 
clesiasticus (Sirach), Baruch, and significant portions of the books 
of Esther and Daniel. (There exist also certain other books which 
Were part of the Septuagint text as it generally circulated, but which 
were never accepted as ‘Scripture’ by the Church. It is to these that 
the term ‘apocryphal’ is more properly applied. ] 

As was indicated earlier, there are now in circulation a multi- 
tude of English translations of the Bible. There is no ‘official’ Or- 
thodox translation of either Old or New Testament. Many of these 
translations are inconplete with regard to the Old Testament (and sone 
are available in either 'Protestant' or 'Catholic' versions---of which 
the former is incomplete. None of them completely and faithfully fol- 
lows the Septuagint text of the Old Testament; not a few are biased 
heavily in the task of translation (which inevitably involves a cer- 
tain amount of interpretation) by the theological prejudices of the 
translators. While no one translation can be ‘endorsed’, two are wor- 
thy of special notice. The King James (or ‘Authorized') Version---in 
its complete form---is notable for the spiritual and linguistic beauty 
of its language, as well as for the integrity of the translation (con- 
sonant with the manuscripts available at the time it was done, some 
400 years ago). It antiquated language, however, renders it nearly un- 
intelligible to many modern readers. The Jerusalem Bible, which is 
outstanding for the integrity of its translation---and scrupulous foot- 
noting of variant readings in the original texts and variant possibi- 
Lities of translation---is done in easily read but in no sense child- 
ish modern English. Suitable for private and liturgical reading as 
well as for study, its only serious drawback is its considerable cost 
well worth paying. 


26-<< 


BOOK REVIEW: Abp. John Maximovitch, THE ORTHODOX VENERATION OF THE 
St. Herman of Alaska Brotherhood, Platina, CA 960763 
=paper cover; many ikons of the Theotokos; $2.00. 


Archbishop John, standing firmly in the Holy Tradition of the 
Fathers, makes no attempt to 'theologize' concerning Our Lady in 
the modernist fashion, Rather, dwelling securely in the facts of 
history and the Truth of the Faith, he brings to our attention in 
an easily read and yet in no way oversimplified style the true Or- 
‘thodox teaching concerning Mary the Mother of God. The simplicity 
with which he speaks (and which the translators preserve) betrays 
no simple-mindedness---he enters fully into the deepest problems 
which have arisen in the history of the Church's understanding of 
the role of Mary. 

The chapter on the Immaculate Conception, 'Zeal not Accord- 
ing to Knowledge’, is of particular value to those who seek to un- 
derstand the true teaching of the Church concerning Mary's sin- 
jess, and the impropriety of the Western attempt to respond to 
it. Of particular importance to Westerners is Abp. John's cita- 
tion of the views of several Western luninaries (notably 3eraard 
of Clairvaux) on the question. 

The introduction by one of the fathers at St. Herman's stands 
in its own right as a valuable gateway to perception of the proper 
balance of heart and mind in response to Holy Tradition---a badly- 
needed corrective in a society in which 'heart' has deteriorated 
alnost entirely into emotionalism, and in which 'mind' has in con- 
sequence deteriorated into arrogant rationalism. We court con- 
stantly the risk that 'by thinking oneself wiser than the tradition 
one may end by losing the tredition.' (p. 7) 

‘This book is perhaps the best single work on its subject we 
have seen. Its value is the greater for the spirit of understand- 
ing which it conveys---a spirit which is truly Orthodox, and yet 
fully intelligible to anyone with ears to hear. 


WE RECOMMEND. 

-+.to those seeking a good source of Orthodox books & ikons: 
Eastern Orthodox Books, P.0. Box 302, Willits, CA 95490; catalog 
on request. Best single source we know of. 

s++to those desiring a deeper life in the Communion of Saints 
and seeking a way to commemorate them in daily prayer, the SAINT 
HERMAN OF ALASKA CALENDAR 1979 (St. Herman of Alaska Brotherhood, 
Platina, CA 96076, $5.00). 


COVER ART: SR, JANE FRANCES, 0.S.F. 


LIVING ORTHODOXY 
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Rt. #1 Box 171 
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Indeed, Adam sat before the gates of 
Eden, bewatling his nakedness and 
crying out: 'Woe to me the loser who 
have listened to wicked deceit and 
have been driven away from glory! 
Woe to me who through simplicity of 
heart have become naked and am now 
perplexed. Wherefore I shall no 
longer enjoy your bliss, 0 Paradise 
nor shall I ever see my God, my Lord 
and Creator, for I shall return to 
the earth from which I had been tak- 
en. And yet, 0 Lord my God, I shall 
cry out to Thee and say: 0 Compass- 
ionate One, have mercy on me who have 
fallent! 


--Dogmatikon of Cheesefare 
Sunday, of the Fall from 
Paradise 
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